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Inviting - inspiring - evangelical

The Understanding of Mission of the
Evangelical Church of Westphalia

facing the challenges of the 21st century

Easter 2021

With these theses, developed in a working group of members of the Standing Committee on World
Mission, Ecumenism and Global Responsibility and the Standing Theological Committee, we give an
account of our understanding of mission. We ask about current religious-cultural challenges and
social developments, clarify the mandate of the mission given to us by God in dialogue with
ecumenical partners and draw conclusions for the process of intercultural development of our church.

God's mission

Mission is the "heartbeat of the church".! We are commissioned to show people "the truth and
beauty of the Christian message" (EKD Synod Leipzig 1999).

As the Evangelical Church of Westphalia we know that we are involved in God's mission (missio Dei).
God commissions and sends us. This mission is valid in ecumenical solidarity in our own Westphalian
context as well as in the fellowship with our partner churches in Africa, Asia, Europe, North and Latin
America. "Learning from one another worldwide is important for our church's understanding of

mission today.” 2

We gratefully receive ideas for mission from global Christianity, put across by our partner churches as
well as by the many new churches that have arisen here through migration. At the same time, in our
society we increasingly encounter people of other religions and people to whom faith means nothing
or who fundamentally reject religions. This situation challenges us to ask about the attractiveness
and the special message that we as a Protestant regional church in Germany have for our fellow
human beings in the pluralistic society of the 21st century.

L Eberhard Jiingel, Mission und Evangelisation, in: E. Jiingel, Ganz werden. Theologische Erdrterungen V,
Tlbingen 2003, 115-136, 116.

2 Mission Statement of the Evangelical Church of Westphalia, in: Glauben aus gutem Grund, June 2006.
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Inviting - inspiring - evangelical. The EKvW's understanding of mission

Thesis 1

Mission proceeds from the triune God (missio Dei). God comes into the world in the Son and the
Spirit. People were sent out on God’s mission in both the Old Testament and the New Testament.
We are also part of this mission. The church invites people to trust the word of God and to join
God'’s church.

Christian mission did not begin with the mission activities of the Christian churches, but with God’s
own self. God calls the Lord’s "the earth and all that is in it, the world and those who live in it" (Ps
24:1 - NRSV). God gifted human beings with specific abilities and entrusted them with a special role
in relation to their fellow creatures, to cultivate the earth and care for creation. (Gen 1:28; 2:15)

But humans often fail to carry out their specific mission. In the Bible there are many stories telling of
God’s various attempts to prepare a way back for humans. We can say that it is God's own mission to
convince people to turn back to God, to live with God. In this mission, God sent prophets to the
people of Israel. In the same mission, God sent Jesus Christ, God’s Son. In John's Gospel, Jesus says,
"For God so loved the world that he gave his only Son, so that everyone who believes in him may not
perish but may have eternal life" (John 3:16).3 And he adds, "God did not send the Son into the world
to condemn the world, but in order that the world might be saved through him" (John 3:17).

The Father and the Son send the Holy Spirit as announced by the Son, "When the Advocate comes,
whom | will send to you from the Father, the Spirit of truth who comes from the Father, he will testify
on my behalf" (John 15:26).

So the core of Christian mission lies in the divine Self, who sent the Son and the Spirit to humanity,
turning to the world that has turned away from God, and is lost without reconnection to God.

Like the term "mission", the term "evangelisation" is rooted in the Bible. While "mission" means the
broader "being sent out", "evangelisation" refers more specifically to witnessing to the gospel of
Jesus Christ. This task is explicitly expressed at the end of Matthew’s Gospel: "Go therefore and make
disciples of all, baptizing them in the name of the Father and of the Son and of the Holy Spirit, and
teach them to obey everything that | have commanded you. And remember, | am with you always, to

the end of the age.”

As a Protestant church, we see it as our mission to spread the Word of God. We preach and invite
people to trust the Word of God and join a congregation. We invite people to our services and create
inspiring opportunities to encounter the fullness and beauty of the biblical message.

Credible communication of the gospel takes place both through individuals and in the public
presentation of positions with a Christian profile. This also includes credible action by the church as
an institution and the ability to live in the spirit of basic Christian convictions and to assume
responsibility in society and the world.

3 Translator’s note: the Bible quotations are taken from the New Revised Standard Version (1989).
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The challenge of modern society:
Protestant as one voice among many

The Evangelical Church of Westphalia is convinced that all denominations and religions can and
should contribute to positive change in society. In advocating for more justice and the protection of
life support systems, it naturally works with communities of other faiths or with people who have no
religion.

Thesis 2

The religious and ideological pluralism in our society and in its digital social networks presents our
church with a double task and gives it the opportunity (1) to affirm diversity and religious freedom
and at the same time to contribute and strengthen its own Protestant profile, (2) to join people of
other religions and worldviews in standing up for integration, participation and a sustainable
development of society and (3) to facilitate an engaging impact of Christian faith on society and the
world.

The positive appreciation of denominational, religious and ideological diversity in Westphalia
includes a respectful regard for the freedom of other religious and ideological certainties. We must
resist any kind of coercion in matters of conscience, and of faith or religious belief. Like all churches
and religious communities, the Evangelical Church of Westphalia is challenged to work towards a
flourishing and constructive living together in society.

Every person should have the opportunity to live in freedom and autonomy according to his or her
religious or philosophical convictions, to represent them publicly within the framework of the laws
that apply to everyone, and to be able to change them if necessary. We as a Protestant church are
grateful - especially against the background of a problematic history of the churches in Europe - that
this is guaranteed for all in Germany, and we advocate for the worldwide commitment to religious
freedom as a core human right. Everyone should be free to decide which religion to follow, if any.

In a special way we hear about the plight and persecution of Christians worldwide, pray for them and
support their churches. We also call on German politicians to outlaw this form of human rights
violation, not only with regard to Christians as the most persecuted religious community in the
world, but also with regard to all those persecuted on the basis of their religion or belief.

At the same time as contributing to positive change in society, our church is challenged to contribute
and develop its own Protestant profile — not in face of pluralism, but in a context of religious and
ideological diversity. Respect and religious freedom apply even when the truth of one's own faith is
questioned. That leads to a permanent tension - indissoluble in pluralism - because the truth of faith
is always bound to a person’s life and perspective, as is every religious truth. It is a truth of life that
proves itself in the person’s individual and community life and that seeks to be appropriated
individually. It remains the concern and task of each and every member, as well as of the entire
Evangelical Church of Westphalia, to make this truth comprehensible and appealing, inviting and
inspiring in the multifaceted public discourse and in conversation with our fellow human beings.
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Increasing digitalization is adding to social pluralism. Religious and Christian questions and topics are
discussed in different places and individually. Church pronouncements rarely meet with a response
here. For missional work in the digital space, the Evangelical Church of Westphalia faces the task of
recruiting people in its own ranks who are at home in social networks and at the same time have a
desire to engage in discussions on Christian or religious topics as authentic persons. It is important to
train them, accompany them pastorally and provide them with a pool of topics, positions and
arguments.

Inspiring Pilgrimage Community:
Learning from each other in a global perspective

Thesis 3

As a learning and pilgrimage community we are on the move ecumenically with many churches -
within the framework of the World Council of Churches (WCC), the Conference of European
Churches, the Communion of Protestant Churches in Europe (CPCE) and especially with the
member churches of the United Evangelical Mission (UEM) and the Association of Christian
Churches (ACK). In encounters, in common life and celebration we are connected and gift each
other mutual inspiration. This solidarity forms the global and ecumenical resonance space for our
missional work.

When it comes to the topic of "mission", the Evangelical Church of Westphalia is on the move with
churches with which it has close ties. It has learned a great deal about mission especially from the
churches that were once founded by German mission societies. But sharing with Protestant partner
churches abroad, which bear witness to their faith as a social or denominational minority, is likewise
extremely stimulating and fruitful *

With their different experiences and social and cultural contexts, they all form the global and
ecumenical resonance space for the question of how the Evangelical Church of Westphalia
understands its mission. Most formative for this self-understanding is probably the membership of
the Evangelical Church of Westphalia in the United Evangelical Mission (UEM).?

4The EKVW is connected with a number of different churches around the world. These include the United
Church of Christ (UCC) in the United States of America and the Evangelical Church on the Rio de la Plata (IERP)
in Argentina and Paraguay. Intensive relations also exist with the Church of Scotland, the Waldensian and
Methodist Church in Italy, the Evangelical Church of the Augsburg Confession in Transylvania, Romania, the
Reformed and Lutheran Churches of Hungary, the Polish Ecumenical Council and the Belarus Orthodox Church.
In addition, it has ecumenical relations with the Roman Catholic Church, the Coptic Church, various Orthodox
and Oriental Orthodox Churches, Protestant Free Churches and Pentecostal Churches - not to forget the
international congregations belonging to the International Church Convention of Rhineland-Westphalia.

> As a member of the United Evangelical Mission - Communion of Churches in Three Continents (UEM), the
EKvW is closely connected with 17 churches in Asia, 15 churches in Africa and with five churches in Germany as
well as the v. Bodelschwinghschen Stiftungen Bethel.
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The great success of the missionaries sent by the UEM in the late 19th century and at the beginning
of the 20th century was based, for example in Tanzania, on the fact that they succeeded in
combining indigenous traditions with an invitation to the Christian faith without pushing either side
to give up its identity. This created a space for possible and necessary change.

Thesis 4

Mission happens - especially in critical reappraisal of its eventful history —in a dialogical and
participatory manner, in partnership and on an equal footing. Only this way do people encounter
each other as protagonists of their own lives, and this is the only way for genuine encounters and
conversations to take place.

Mission in a global setting today unites churches of different contexts in their common mission to
communicate to people the liberating power of faith. This also requires a critical reappraisal of the
eventful history of mission. The history of the UEM was also a continuation of the history of
European Christianity in Africa and Asia. Increasing sensitivity for the consequences of colonialism
shed light on this narrow Eurocentric view, too. Intercultural discourses also revealed latent power
relations and the limited possibilities of the colonized population to speak for themselves.

For our common mission today it is essential to address, name and reappraise the oppression caused
by supremacy and injustice, and violations of human dignity caused by discrimination and exclusion.
From this can grow the healing power to understand the deep inner connection between joint
missional proclamation and a corresponding practice of solidarity in life, and to take responsibility
together for the just shaping of sustainable life together in church and society today.

At the same time, our common history of mission also reveals intercultural "third spaces"® in which
the different cultures meet. These spaces enable mutual questioning and translation, in which
"hybrid cultures" emerge, offering all participants a new, common potential for development. These
hybrid cultures open up new spaces in which people, as subjects of their own way of life, meet each
other freely and openly as equal partners in the common mission —in a dialogical and participatory
manner, in partnership and on an equal footing.

The Evangelical Church of Westphalia’ gladly takes up the various attitudes and approaches to
mission in its renewed understanding of mission. In the spirit of the declaration of the 1999 EKD
Synod, it is concerned to put "the theme of faith and the missionary task in first place" and to give
"space to a variety of ways and approaches". It is interested in cooperation and mutual
complementation of these different ways and approaches.

6 H. K. Bhabha: The location of culture, 1994. The central terms there are called in the original "hybrid third

mon:

space”, "in-between-spaces" or also "interstitial passage”, op. cit., 1-2, 5.

7 0n the typology of different approaches to mission see D. J. Bosch, Transforming Mission. Paradigm Shifts in
Theology of Mission, New York 1991. Fundamental to the current consensus in the understanding of mission
among churches worldwide is the theological policy statement of the World Council of Churches (WCC)
adopted in 2013 at its Assembly in Busan: Together towards Life. Mission and Evangelism in Changing
Landscapes (https://www.oikoumene.org/de/resources/documents/together-towards-life-mission-and-
evangelism-in-changing-landscapes).


https://www.oikoumene.org/de/resources/documents/together-towards-life-mission-and-evangelism-in-changing-landscapes
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For the Evangelical Church of Westphalia, mission today takes place in symmetrical relationships of
people who encounter each other as autonomous persons, that is, in a genuine conversation.
Christians, congregations and the church as a whole live together with others and strangers
(conviviality).® It is about a living, learning and celebrating community in specific historical, cultural
and geographical contexts. Here encounters arise that lead to people understanding themselves
better because they seek to understand one another.

Mission can only take place in the awareness of entering into contact and conversation with people
who are regarded as in charge of their own existence and life story. Hence conversation is the first
and most appropriate form of mission in the sense of verbal communication of the gospel.

For the Evangelical Church of Westphalia, the issue of mission today arises less in connection with
distant countries than with the people who live in Westphalia. How does a Protestant regional
church enter into conversation about faith and religious experiences in general, about the quest for
God and meaning, about the truths of life and hopes, with people who do not attend Christian
services and church events, who are far removed from the Christian faith or who cannot relate to it?
The current transformation of our own society into a multi- and transcultural reality offers the
opportunity for the Evangelical Church of Westphalia to seek and hold a free conversation with such
people about the Christian faith in the context of living together in today's society. There are many
opportunities and points of contact for this. It is important to interest and involve people, inviting
them - in all freedom - to make up their own minds about what the church has to offer.

Thesis 5

As our church moves towards intercultural development and participates in God's mission, our
mandate is to communicate in an inviting and clear manner what we believe and stand for: the
communication of the gospel of God's diverse, colourful grace. It embraces the diversity of life

projects and ways of living in today's society.

The society in which the Evangelical Church of Westphalia exists is shaped by the presence of many
fellow human beings who, either themselves or their families and forebears, came to Westphalia
from other countries and other cultures. Many of them often had no historical experience of
Protestant Christianity at all and, now too, have little opportunity for encounter. The Evangelical
Church of Westphalia has frequently kept its core message and the spiritual centre of its existence
inside its church premises. In this respect, its members have not perceived those fellow Westphalians
who do not attend its services and events as people like themselves who are also bothered by
religious questions and searching, and who also have spiritual experiences worth talking about. Self-
critically, we regret when our communication of the gospel of God's manifold, colourful grace (1
Peter 4:10) has not always been successful in the past, especially towards people from other
cultures, countries and religions.

8 Cf. Theo Sundermeier, Konvivenz als Grundstruktur kumenischer Existenz heute, in: W. Huber/D. Ritschl/Th.
Sundermeier (eds.), Okumenische Existenz heute (Munich, 1986), 49-100.

6-
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Around the world, millions of people and co-created nature suffer from depths of violence, injustice
and exploitation. God's mission increasingly opens our eyes to recognizing the poor and oppressed as
agents of their own spiritual, political and communal well-being. In the cross of Christ, God makes
the divine Self vulnerable, and the spiritual power of the Risen Lord frees us to perceive God's
"mission from the margins" and to be transformed by it.° Therefore, in communicating the gospel,
we are called to embody God's unconditional love in both our words and our actions.

Thesis 6

In our bonds with the United Evangelical Mission (UEM) we experience the partnership and
fellowship of churches from Africa, Asia and Europe on an equal footing. It shows us opportunities
for intercultural development in which it is possible to combine diverse traditions with an
invitation to Christian faith in such a way that all sides preserve their sense of identity.

From the very beginning, the UEM was internationally oriented and therefore always very well
informed about the life situations of people in distant parts of the world. In the "United in Mission"
(UiM) process launched in 1978, the UEM was the first German mission society to transform itself
into an international communion of churches in three continents for the purpose of joint missional
action by its members. Its new constitution came into effect at the first General Assembly in 1996. It
guarantees equal rights and participation of all members in the governing bodies and decision-
making processes, as well as with regard to the assets of the former German mission society, which
are jointly owned on an entirely international basis. All the members contribute to the financing of
their common mission, each according to their capacities.

“Together these churches shall proclaim Jesus Christ as the Lord and Saviour of all people and shall
face the challenges of present-day mission. In a world torn apart, they commit themselves to remain
members of the one Body of Christ and therefore to grow together into a worshipping, learning and
serving community; share gifts, insights and responsibilities; call all people to repentance and new

life; bear witness to the Kingdom of God in striving for justice, peace and the integrity of creation.”*°

% cf. World Council of Churches, Together for Life: Mission and Evangelism in Changing Contexts, adopted by
the 10th WCC Assembly in Busan, South Korea, 2013,
https://www.oikoumene.org/de/resources/documents/together-towards-life-mission-and-evangelism-in-
changing-landscapes. Here we refer explicitly to section 107: "We affirm that marginalized people are agents of
mission and exercise a prophetic role which emphasizes that fullness of life is for all. Marginalized [...] people
have a special gift to discern what news is good for them and what news is bad for their endangered life. In
order to commit ourselves to God's life-giving mission, we have to listen to the voices from the margins to hear
what serves life-giving and what is life-destroying. We must turn our direction of mission to the actions that the
marginalized are taking. Justice, solidarity, and inclusivity are key expressions of mission from the margins."

10 Constitution of the United Evangelical Mission (UEM). Communion of Churches in Three Continents, of 27
September 2018, § 2 (2 b-c).


https://www.kirchenrecht-ekhn.de/document/20794
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Living, learning, celebrating and praying together within the UEM community takes place through
partnership programmes, North-South and South-North staff exchanges, living for a while in
ecumenical communities, international meetings and long-term training at venues in Africa, Asia and
Europe. A method of Global Learning in Ecumenical Perspective (GLEP) has been developed in recent
years. Missional life and work in the spirit of GLEP takes place in a setting of diversity. Challenges,
opportunities and issues are identified together, with plans and projects of holistic mission and
evangelisation being likewise devised jointly in the respective contexts. This enables intercultural
developments in which it is possible to combine diverse traditions with an invitation to Christian faith
in such a way that all sides can preserve their identity and continue to develop it with mutual
respect.

Thesis 7

The congregations belonging to the International Church Convention of Rhineland-Westphalia
inspire us through their lively worship services, their lived spirituality and, not least, through their
focus on mission. Ecumenical encounters call for intercultural "in-between spaces" that shed light
on cultural narrow-mindedness and also reflect the multifaceted richness of Christian witness.

When it comes to the intercultural development of the Evangelical Church of Westphalia, we have
inspiring places for discussion and experience in the international congregations, which are
increasingly to be found in the conurbations but also in remote regions.

Many of these congregations have emerged from global migration. Some of them use our church
facilities as places of worship. The congregations united in the International Church Convention of
Rhineland-Westphalia see themselves as part of the Body of Christ and have agreed on cooperating
ecumenically.

Basically, they continue that which has characterized Christianity from the beginning, namely
transformative inculturation processes. Some international congregations maintain the traditions of
their countries and churches of origin or even see themselves as their mission base. Others have
members from a variety of churches of origin, of different cultures and denominations, which
determines the identity of the respective congregation in Germany. A third group, often influenced
by the generations born here, sees itself at the same time as indigenous, international and
interdenominational, and moves in intercultural “in-between spaces”. Furthermore, the second
generation of the migration congregations often belongs to the over-40s generation and thus
possibly offers entry points for reaching out to the very generations that are often missing in our
church.

Finally, Westphalia has a very large group of ethnic German migrants from Russia, some of whom
belong to the Evangelical Church and some of whom have formed their own congregations. The
Farsi-speaking Christians are a special case. As a rule, they have found a home in German regional
churches. Faith courses are offered for people who have come to Westphalia in growing numbers
from Iran recent years and have been baptised here; a Persian-speaking pastor has been employed
to help them integrate into the existing local congregations.
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Many of the international congregations are small in number and are held together by common
migration stories, experiences and life situations. Christian faith is a central component of personal
identity for them, and becomes an important identifying factor especially in the diaspora.

Intercultural encounters challenge us to define constructive relationships and do contextual
theology. The liveliness of intercultural worship services, the lived spirituality of their members, the
expression of emotions, the ability to talk about faith, and the hearty welcome given by the
congregation undoubtedly become ecumenical enrichments of our own parish and church practice
and make it possible, despite some differences, to be church together.

Successful Christian intercultural encounters create interstitial passages that go beyond historically
developed and institutional structures. They can help to reveal our cultural and traditional limitations
and at the same time facilitate the path into Western pluralism for congregations with a history of
migration. Each one can strengthen their own profile, and the multifaceted nature of the gospel
comes out clearly. Essential elements in these processes of encounter are mutual appreciation and
our own readiness to change.

IV.

Encouragement:
Asking questions about God in the world and with people

For our partner churches in the global South, mission is a natural thing to do. We too faced the
question of how mission and proclaiming the gospel can take place in Westphalia. Precisely our
pluralistic society offers the opportunity to enter into conversation with people who are
uninterested, sceptical or even critical of the Christian faith.

Although mission has been understood as a mission of the whole church and has also found its way
into church constitutions, people are often hesitant about putting it into practice.

In a lecture to the 1999 EKD Synod, Eberhard Jiingel described this discrepancy between aspiration
and reality as follows: "If the church had a heart, a heart that still beat, then evangelization and
mission would determine the rhythm of the church's heart to a great extent. ... But if mission and
evangelization are not, or do not again become, the business of the whole church, then something is
wrong with the church’s heartbeat.”

What does it take to make this heart beat?

Thesis 8

The church’s mandate to engage in mission commits and encourages us to communicate the gospel
in an inviting way. In listening, praying, celebrating together, we set out ready to change and to
engage - especially in dialogue with people of all generations, other religions and worldviews. We
want to show what we love and understand what sustains us.
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1. Listening

As a church of the word, we live from God's Word. This is revealed in Bible reading, worship and
preaching. But listening to God is much more. What God is saying to us today, how God speaks to
people, is not immediately clear. It requires, first and foremost, an attitude of listening. Encouraging
listening means opening up spiritual spaces, making church buildings available for meditation and
prayer, encouraging listening in the public sphere, bringing people into contact with the sacred. This
should precede all speaking, all communication of the gospel. That is we start with the
encouragement to listen to God's voice.

In order to be heard, we must also listen and discern very precisely what people are currently
concerned about, where they ask existential questions, seek accompaniment, consolation and
prospects of interpretation, ask about God and have expectations of religion, Christianity, the church,
the community.

Becoming a listening church does not mean withdrawing, but, rather, turning to those around us,
placing ourselves at the side of those who are marginalized, immigrants, long-established, the
educated, young, old — quietly feeling how they feel, enduring their questions and complaints. A
listening church is a pastoral and supportive church. It exposes itself to contradictions and suffering
and so bears witness to the Christian message of overcoming suffering through the cross and
resurrection of Christ.

In listening, the church seizes the opportunity to pause and reflect. This way it is preserved from rash
attempts at interpretation and activism. Listening can become quality silence that has a more lasting
effect than many an announcement.

Listening also means turning away from a model of mission where there is a direct line from the
church to the missionaries; listening perceives the agency of the other person in shaping their life.

2. Praying

A listening church is also a praying church. It invites us to practice a spiritual attitude that creates
gaps in time and space in order to seek God in silence and to wait for God’s voice. It brings before
God what it has heard in turning to its fellow human beings - in intercession and thanksgiving. In its
intercessions, it brings to God's ears the questions it has heard, the physical and spiritual need it has
perceived, and the spiritual emptiness. A listening church thanks God for the people it has been able
to listen to - and also for what it has been able to discern in them in terms of faith, love and hope.

3. Talking

People who are indifferent to faith often show no need to talk about religion and may feel more
threatened by the churches' need to communicate. A missional attitude sees all people in the light of
what Christ has done for them and for us, but is also aware that how they respond is up to the Holy
Spirit and people's freedom of choice. Because all discernment is limited, witness to faith always
happens as dialogue, in a learning community with both religiously committed and distanced people.
To quote Fulbert Steffensky: "Mission is showing who you are and what you love. “

10-
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Telling of faith experiences lends itself as a way of talking about God. Telling a story helps us to
interpret and digest it. It is therefore a form of non-unilateral confession. Ideally, this can lead to
contact or even an interweaving of God's story in my life with the life story of other people. In this
way, the Bible is also a book of stories.

4. Celebrating

The most visible signs of our Christian-based society are weekends with Sunday rest, the church
festivals and feast days in the course of the year, and the rites of passage that a person can make use
of at the decisive stages of their life. Here the church can reach out to people in a special way,
inviting them to be touched by the gospel and to place themselves under God's blessing. We hold
services of worship and blessing in order to celebrate the fullness of life and to rejoice in the beauty
of creation and the richness of the earth, to let the hope of the message of the resurrection shine
through and to promise courage and confidence for coping with everyday life. The presence of Christ
is celebrated in baptism and the Lord's Supper. The church festivals are highlights in the year.

Festivals and celebrations exist in all cultures and religions. They seem to be made for getting to
know each other. Hospitality is a special characteristic of many religions, and so it makes sense to
invite interested individuals and also communities of other faiths in the district or neighbourhood to
one's own celebrations. Jointly organised district festivals create informal opportunities for different
groups to meet in the social space; in an open atmosphere they can make contacts, exchange
information or simply get to know each other.

5. Setting out

In our society it is difficult for us to speak about our own faith and to put vital questions, experiences
and doubts into words. Missional action also consists in refraining from giving clear and simple
answers, as are often demanded today. Christian faith should flow into dealing, and living, with
complex or oppressive problems and experiences.

The offers of the Fresh X movement are contextual and milieu-oriented, with the ambition to address
religiously distanced people and to share life with them. Here new places of encounter with the
Christian faith are sought and found.

In the social networks, a scene has developed in recent years that discusses religious issues. What is
special about these formats is that they are independent of denominational affiliation, official
church, membership, origin or other factors. In podcasts and on Instagram channels, the actors
comment on everyday matters and social issues, and bring their personal religiously based
interpretations into the conversation. The personal references are more important in these
encounters than ultimate explanations.

For the church to set out into the digital expanse, it also needs the courage to be imperfect. The
discussion about the question of a digital ecclesiology is still in its infancy. Digital formats offer many
and varied formats for a lively communication of the gospel. It is therefore very welcome that a start
is now being made on developing a strategy of "church in digital spaces".
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6. Engaging and being changed

Our partner churches that have emerged from mission, as well as the congregations of the
International Convention of Churches, encourage us to stand up for mission and to break new
ground. Together we are learning what it means to be included in God's mission (missio Dei). We
understand it as our task to bring the gospel to the people. But this happens in different ways and
with different voices.

In the context of intercultural encounter, we see, for example, that Asian and African congregations
remain vital through worship services and discipleship programmes. New free churches in other
cultural milieus concentrate their work on worship services and encounters in small groups. Here the
Evangelical Church can learn to emphasize the aspect of lively celebration and living experience in
worship services in contrast to a rather stiff liturgy. The experience of successful trans- and cross-
cultural encounters in art, music and sport can encourage us to have such experiences in the
religious field as well. From global ecumenism comes Bible-sharing, which makes it possible to
connect hermeneutical approaches from different cultures in a participatory way. From a mission
point of view, it would certainly be helpful to develop cross-milieu and intercultural programmes.

Concern for the future and working to combating climate change, commitment to justice, peace and
a sustainable lifestyle — these topics unite many different social groups and milieus. Taking
committed action on vital future and justice-based issues is also a strong concern for the Evangelical
Church of Westphalia, arising directly from its theological convictions. The joint commitment and
cooperation of church and civil society groups and initiatives leads to cross-milieu encounters that
spur a strong desire for change. This should also have an impact on institutional church structures.

7. Show what we love and understand what sustains us (encourage dialogue)

In order to make an effective contribution to a peaceful and just society, it is advisable for Protestant
church parishes to cooperate with local congregations and religious communities of other
denominations. This requires knowledge of the cultural and religious backgrounds of the respective
partners. Conversations and encounters create an atmosphere of trust, which is the basic
prerequisite for any dialogue.

Dialogue, in its original sense, describes the official meeting of representatives of different religious
communities. Mutual hospitality, bringing greetings at high festivals, as well as regular gatherings
and dialogue events should therefore not only be left to a few experts, but should be included on the
agenda of all presbyteries, district synod boards and other church governing bodies up to and
including the church leadership.

All participants should adopt an attitude of interest and respect. Interreligious dialogue means
bringing one's own religious beliefs into conversation with those of other faiths. In the process,
unifying elements can be discovered in basic religious attitudes that go beyond mere understanding.
That someone feels the desire to accept the other faith is not impossible. But that is not the aim of
interreligious dialogue.

The fact that interreligious dialogue does not pursue the goal of conversion applies in a special way
to the encounter with Judaism. As the Evangelical Church of Westphalia we know that we have a
sibling bond with our Jewish fellow citizens. Article 1 of the Church Constitution refers to the triune
God, "who makes the Church and Israel together his witnesses and heirs of his promise".

12-
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In the face of a horrific history of guilt on the part of the churches and Christianity against our Jewish
brothers and sisters in faith, we are still filled with deep shame today. We are all the more grateful
for the many initiatives and discussion forums with Jewish communities and people in Westphalia, in
which we as a Protestant church can come more and more to understand ourselves as being
together the people of God. We resolutely condemn any form of anti-Semitism and do our utmost to
ensure that Jewish people can live and witness to their faith side by side with us, without
discrimination and fear.

V.

Mandate

As the Evangelical Church of Westphalia, we are sent to the people of our society as part of God's
mission (missio Dei), to bear witness in our words and actions to God's love made human in Christ,
and to his accompanying presence as the one Word of God. In view of the increasing
denominational, religious and cultural diversity, we face the challenge to develop new forms of
being church and of proclamation alongside the tried and tested ones. Christ, through the power of
the Holy Spirit, commissions and empowers us to bring the message of God's free grace to all
people (Barmen VI). The Evangelical Church of Westphalia accepts this challenge in ecumenical
solidarity.
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Theses on the Understanding of Mission in the Evangelical Church of

Westphalia in Face of
the Challenges of the 21st Century - (DRAFT)

Mission is the "heartbeat of the church" (Eberhard Jiingel). We are commissioned to show
people "the truth and beauty of the Christian message" (EKD Synod Leipzig 1999).

Thesis 1

Mission proceeds from the triune God (missio Dei). God comes into the world in the Son and the
Spirit. People were sent out on God’s mission in both the Old Testament and the New Testament.
We are also part of this mission. The church invites people to trust the word of God and to join
God'’s church.

Thesis 2

The religious and ideological pluralism in our society and in its digital social networks presents our
church with a double task and gives it the opportunity (1) to affirm diversity and religious freedom
and at the same time to contribute and strengthen its own Protestant profile, (2) to join people of
other religions and worldviews in standing up for integration, participation and a sustainable
development of society and (3) to facilitate an engaging impact of Christian faith on society and the
world.

Thesis 3

As a learning and pilgrimage community we are on the move ecumenically with many churches -
within the framework of the World Council of Churches (WCC), the Conference of European
Churches, the Communion of Protestant Churches in Europe (CPCE) and especially with the
member churches of the United Evangelical Mission (UEM) and the Association of Christian
Churches (ACK). In encounters, in common life and celebration we are connected and gift each
other mutual inspiration. This solidarity forms the global and ecumenical resonance space for our
missional work.

Thesis 4

Mission happens - especially in critical reappraisal of its eventful history — in a dialogical and
participatory manner, in partnership and on an equal footing. Only this way do people encounter
each other as protagonists of their own lives, and this is the only way for genuine encounters and
conversations to take place.
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Thesis 5

As our church moves towards intercultural development and participates in God's mission, our
mandate is to communicate in an inviting and clear manner what we believe and stand for: the
communication of the gospel of God's diverse, colourful grace. It embraces the diversity of life

projects and ways of living in today's society.

Thesis 6

In our bonds with the United Evangelical Mission (UEM) we experience the partnership and
fellowship of churches from Africa, Asia and Europe on an equal footing. It shows us opportunities
for intercultural development in which it is possible to combine diverse traditions with an
invitation to Christian faith in such a way that all sides preserve their sense of identity.

Thesis 7

The congregations belonging to the International Church Convention of Rhineland-Westphalia
inspire us through their lively worship services, their lived spirituality and, not least, through their
focus on mission. Ecumenical encounters call for intercultural "in-between spaces" that shed light
on cultural narrow-mindedness and also reflect the multifaceted richness of Christian witness.

Thesis 8

The church’s mandate to engage in mission commits and encourages us to communicate the gospel
in an inviting way. In listening, praying, celebrating together, we set out ready to change and to
engage - especially in dialogue with people of all generations, other religions and worldviews. We
want to show what we love and understand what sustains us.

As the Evangelical Church of Westphalia, we are sent to the people of our society as part of God's
mission (missio Dei), to bear witness in our words and actions to God's love made human in Christ,
and to his accompanying presence as the one Word of God. In view of the increasing
denominational, religious and cultural diversity, we face the challenge to develop new forms of
being church and of proclamation alongside the tried and tested ones. Christ, through the power of
the Holy Spirit, commissions and empowers us to bring the message of God's free grace to all
people (Barmen VI). The Evangelical Church of Westphalia accepts this challenge in ecumenical
solidarity.
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